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Foreword

As part of the Behavioral & Social Sciences efforts to support campus
wide diversity, we held our first ever Kwanzaa celebration last year. Tamu
Chambers-Hasan facilitated last yeat's event which was a huge success. This
year we are building on that success.

From a personal perspective, I found last year's event very fulfilling.
I was pleased to witness the sense of identity and pride that our Aftrican
American students demonstrated as they participated in the Kwanzaa
celebration. Their sense of identity and pride carried over to everyone in
attendance regardless of their ethnic or racial background. It was an all-
inclusive feeling that permeated last yeat's event.

This year's event will hopefully be as successful and all participants
will again feel that sense of inclusion and oneness that was enjoyed by all,
without regard to their ethnicity or race. This is essentially what cultural

diversity is all about.

Dennis L. Nagi
Department Chair
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to my students at hudson valley community college,
thanks for caring and allowing me to share
a celebration of the African American culture

as part of the faculty and staff,

we recognize that all people from
various racial and ethnic backgrounds
are part of the human family sharing

a variety of expressions

of an indefinite number of dimensions
of buman qualities and characteristics

in constant dynamic interaction



Preface

During December 1999, the Behavioral and Social Sciences Department
sponsored a Kwanzaa production on campus. The enthusiastic support from
our department chair, Dennis Nag, led the way. James LaGatta, Interim Vice
President, and John L. Bruno, President, were equally instrumental in making
this event a successful learning expetience for students, faculty, and staff.

Collectively, we share the conviction that education should include
student-centered learning activities, particularly as related to unders tanding the
influences that culture, ethnicity, and diversity have on human thinking,
feeling, and behavior. Many educators praise expetiential learning exercises
which actively involve the students in the learning process. We recognize that
informed individuals can make choices more freely and can better resist social
practices and attitudes that are prejudicial and unjust.

Although the event centered on an African American experience, the
focus was to provide an educational and multicultural happening for all
participants. Students of African, African American, European, Latino,
Asian, Indian, and mixed heritage, as well as faculty and staff were introduced
to a celebration of African American culture. As a faculty member in the
Behavioral and Social Sciences Department, at Hudson Valley Community
College, it is a pleasure to respond to many requests from students about
Kwanzaa. Although no experimental studies have assessed the efficacy of
exercises such as the Kwanzaa production, there is every reason to believe that
they are more effective teaching tools than a conventional lecture alone.
Comments from students, faculty, and staff support this theory. Students’
evaluations said, “The production heightens interest in lecture materials.” “It
made the material more meaningful.”” Faculty and staff reported that it helped
to refine and expand their understanding of Kwanzaa. Others said, “The
ceremony provided opportunities to relate the material to broader
contextualized settings.”

Based upon my classroom expetiences and observations as a professor of
cultural studies and sociology, students are frequently surprised by the
omission of the information or expenence of other groups, particularly
African Americans. Much information is either neglected or under-reported
in many texts. Many are seeking greater understanding of various cultures.
Limited space in the booklet allows minimal, but necessary information.
Therefore the selection is based upon student reaction from supplemental
facts presented during class lectures.

The content in this fact book is written from a sociohistoric petspective.
It is my belief that knowledge of a group's history promotes undetstanding of
the group's past, present, and hopefully, a greater future for those who are
living it and enhanced understanding for those who are visiting cultural events
or taking courses for a brief period. Consequently, a short introduction of the
historic underpinnings of the social unrest is essential for understanding the
importance of this cultural holiday. The information is organized in such a
fashion to inform those who are aware of the sociohistoric foundation leading
up to this event. Those whose interests lie merely in the celebration may fast
forward to those sections.

Introduction

Review of the literature explains that Doctor Maulana Dabezitha Karenga
(1941 - ) an African - American scholar and social activist is the father of
Kwanzaa. During the 1970s he earned the first of his two Ph.D degrees.
Currently, he chairs the Black Studies Department at California State
University at Long Beach. Though best known for institutionalizing African
philosophy and culture on colleges campuses throughout the United States,
the yearly Kwanzaa (“first fruit”) celebration. Karenga also helped organize
a number of Black Power conferences. He became involved in civil rights
after the Watts riot of 1965 when he founded the cultural nationalist and social
organization U.S. Kwanzaa was established in 1966 as the only original
African-American, family-oriented holiday. It focuses on enhancing people's
pride of family and community by embracing African traditions, customs,
symbols, and language. Dr. Karenga developed this celebration as a response
to social discord in the African American Community.

Today, many African Americans celebrate Kwanzaa. Often, this
increasingly popular holiday is either celebrated in conjunction with, or instead
of, Christmas. The celebration has spread from the United States to Canada,
the Caribbean, Great Britain, France, and Africa. Kwanzaa is a spiritual,
festive, and joyous celebration which claims no ties with any religion. Itis a
week of “remembering, reassessing, and rejoicing.” Dr. Karenga gives two
reasons for the seven-day period beginning on December 26 and ending on
January 1. First, the schedule corresponds with the first fruit festivals in many
parts of Africa, especially in Southeastern Africa. Second, it fits into the
established pattern of year-end celebrations in the United States.



African American Community

Wider Society

Black,
Community

The Black family as a social system.

The family is embedded in a matrix of mutually interdependent
relationships with the Black community and the wider society. And there are
subsystems within the famuly: husband-wife; mother-son; father-daughter;
grandmother-mother-daughter, and so forth.

The Black community includes schools, churches, lodges, social clubs,
funeral societies, organized systems of hustling, and other institutions.

The wider society consists of major institutions: value, political,
economic, health, welfare, and communication subsystems. (Adapted from
A. Billingsley, Black Families in White America, Englewood Cliffs,N.].: Prentice-
Hall, 1968.)
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A Socio-political Perspective

To understand the importance of this holiday, a brief introduction of
sociohistoric political forces and the legalization of second class citizens of the
“colored” people in America is recounted. In spite of the Emancipation
Proclamation (1863), racism or the belief that some individuals, particularly
African Americans, were born into a group of inferior intelligence, morals, and
the inability to interact in society was deeply ingrained in the fabric of
American society.

Events occurring throughout the 1950's and 1960's are viewed by many
historians and sociologists as the pinnacle of the second Civil Rights
Movement. The United States was a country in flames. Much social unrest
in the Black communities stemmed from the triple evils of poverty. As
pointed out by Dr. Martin Luther King, (1929-1968) “poverty, racism and
violence are evidence that America is reaching spiritual and moral death.”
Another poignant example of political, economic and social discord is found
in the following quote by a renowned psychologist,

“The dark ghettos are social, political educational and--above
all economic colonies. Their inhabitants are subject peoples,
victims of the greed, cruelty, insensitivity, guilt, and fear of
their masters.”

Dr. Kenneth B. Clark (1914 -), Dark Ghetto p.11.

Also, political discord became a point of contention among many leaders
in the wider society as well as within the vanguard in the African American
community. Young college students became disenchanted and impatient with
the pace of the movement and much of the philosophy emanating from the
old vanguard. Slogans such as “we shall overcome” were being replaced by
“we shall overrun”.

In the Sixties, many cities consisting of large black populations were on
fire. Much property destruction and personal injuries were part of the daily
lives of many residing in the inner cities. Fires flickered from Watts, Los
Angeles, to Detroit, Michigan to Harlem in New York City to Newark, New
Jersey. In the aftermath of the riots, many African Americans in Watts and
across the city joined with a purpose to rebuild Watts and make the
community stronger and better.



Perhaps former President I yndon B. Johnson best defined much of what
was happening in the Black community. On June 4, 1965, President I yndon
B. Johnson spoke at a Howard University commencement. The main theme of
his speech centered on the social and economic situation of “Negroes.” The
President said, “Negroes have been another nation: deprived of freedom,
crippled by hatred, the doors of opportunity closed to hope . . . the walls are
rising and the gulf is widening.”

Furthermore, many African American leaders were in search of identifying
an African American connection. As a close observer of the destruction, Dr:
Karerga’s passionate concern fostered his commitment towards bettering life
for Black Americans living in urban communities, as many of those
neighborhoods wete on fire. He was greatly influenced by the reality of the
slogan, “burn baby, burn” and social unrest. Simultaneously, Mawlana Kararga
was finishing his last year of graduate school. From a holistic view, he wanted
to help unify his people and instill in them a sense of pride in their culture.
Consequently, Kwanzaa is the result of Dr. Karerga’s profound concern in
creating and legitimizing African connections for millions of African
Americans. His intellectual inquiry and research methodology crystallizes the
linkage between Africa—the “Motherland” and the socialization of the
American culture.

In search of a collective and social history of African Americans, Dr.
Karerga studied several African tribes to recapture part of the culture that was
stripped away from Blacks, during or with their enslavementand the American
legalization of second class citizenship.

The debate about the interconnectedness of the African American to its
African motherland continues. Sociologists and historians argue whether or
how much African culture survived slavery. Scholars W. E. B. Du Bois, Carter
Woodson, and Melville Herskovits have all argued persuasively for the continued
influence of the African heritage. They concur on several points:

1. Africa not only fostered culture worthy of study, it produced cultures as
glorious as those found in Europe.

2. In Brazil and the Caribbean Islands, which also had slavery, it is easier to
recognize the continuity of Affican culture in the lives of Blacks today.
The White South forced pressure on slaves to assimilate. Furthermore,
a significantly higher proportion of slaves in the United States were born
in America and not Africa. As a result, slaves in the United States were
born American, not African culture (Patterson, 1977).

3. The survival of African culture among Black Americans can be most
easily documented in folklore, religion, music, and aspects of social
organization. African culture, like any other culture, is not like clothing
that can be taken off and thrown away. Many new cultures emerged as
slaves drew upon the older culture of Africa and adapted it to their
American situation (Rawick, 1972, p. 6).

4. Most of the distinctive aspects of Black life today originate in the poverty
and segregation created by slavery, not in Africa’s rich cultural traditions.

Schaefer, pg. 209

Moreover, Dr. Karenga studied the culture of the Yourbas, the Ibos, the
Ashantis, the Zulus, and other Aftican tribes. In spite of the diversity within
each tribe’s customs and traditions, each group celebrated the harvest festival.
This festival consists of rewarding all tribal members for their teamwork
during the year. Dr. Karenga incorporated many African customs, traditions,
symbols, and words from the Swahili language. He added an “a” to the
Swahili word, Kwanzaa, which means fruits of the harvest to create the name

for the holiday.

During different eras, William Edward Burghardt Dubois (1868-1963) Marcus
Mosiah Garvey (1887-1940), and former President Kwame Nkrumah were
influential African-Americans or African leaders advocating Pan-Africanism
philosophy. Many scholars describe Pan-Africanism as an intellectual and
cultural movement. It has two main goals: to foster unity among peoples of
African descent across barriers of geography and language, and to celebrate
the contributions of Africans to world history and civilization. According to
the African American Desk Reference, during the 1960s, Pan African ideas
exerted a powerful influence on African Americans, prompting an upsurge in
nationalism and Afrocentricideas, a rejection of mainstream American culture,
the adoption of African-related dress and hairstyles, and the demand for
African and African American Studies programs (63). Kwanzaa represents the
true spirit of Pan Africanism. The model, values and practices are selected
from all parts of African culture.




































